Failed Experiment 


Many Europeans of the fifteenth century became committed to humanist and Neoplatonic 
ideas regarding the dignity of man. This, coupled with the Judeo-Christian tradition that 
explained man’s existence as being made in the image and likeness of God, gave them the 
idea that man had some role in creating the world in which he lived. Also in the fifteenth 
century, Europeans began to explore the world that God created. Among of lands that they 
“discovered” and claimed for themselves were the Americas, which they dubbed the “New 
World.” The name that Europeans gave to the Americas suggests that they viewed this land 
as virginal, ready for the building of new societies. Following this logic, the Europeans set 
out to create a “new world” for themselves in the Americas. In this “new world,” there would 
be a new environment and a great number of peoples from different backgrounds. All had to 
be incorporated into the “new world” that the Europeans were trying to create. 

All these various peoples (Europeans, Native Americans, and Africans) had a long 
history of being fascinated by creation, as shown by their religions. My dissertation will 
argue that the Europeans of the fifteenth through eighteenth centuries approached the New 
World from a perspective of trying to act in the ultimate dimension of acting as individuals 
made in the image and likeness of God, by being able to create. One of the central concepts 
of this dissertation is the idea that humans try to act like God by creating “unreality.” 
“Unreality” will be understood to be anything made by man that is not a concrete part of the 
material world. “Unreality,” as treated in this dissertation, would include the narratives 
written by persons who had visited the New World, fiction, and philosophical fantasies. 
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European desires to ultimately act as individuals made in the image and likeness of 
God came to be reflected in their actual unreality, or fantastic European visions of the 
Americas. This was particularly true for their points of view about society-building based on 
their observations of Native Americans. Many scholars, like Jorge Canizares-Esguerra, 
question the veracity of the histories that come from the eighteenth century. This is one 
reason why I approach European stories of the New World from the perspective of 
interpreting unrealities. I am most familiar with early modern French writings, which often 
reflected authors’ utopian ideas for an improved society. French missionaries, artists, 
colonists, travelers, and philosophes approached the formation of new societies in the same 
manner that God created the world; according to a code of morals. For early modern French 
writers of travel narratives and philosophical treatises, morality was absolute and “good” 
societies should be based upon this absolute morality. 

One of the most important parts of French intellectuals’ ideas on absolute morality 
was that they believed that violence had to be eliminated, either by an absolute monarch or 
by paternalistic father-figures in the forms of missionaries, rulers, or actual parents. Between 
the fifteenth and eighteenth centuries, French writers were preoccupied with violence in all 
societies, from domineering rulers to torture practices. Among the most notable of these were 
Claude de Seyssel, Jean-Jacques Rousseau, and the Jesuits who wrote extensive Relations 
about their experiences in the Americas. This dissertation will also propose the theory that 
many French intellectuals, from philosophes to revolutionary leaders, eventually came to the 
conclusion that all behavior that hurts others is ultimately self-mutilation. However, the 
violence of the French and Haitian Revolutions demonstrated that the French ultimately 
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failed in their attempts to bring about a non-violent society. French thinkers never presented 
plans to show their adherents how to overcome European self-mutilating tendencies. The 
rhetoric, ergo, concepts to which the intellectuals and revolutionaries allowed themselves to 
commit as the principles and strategies for building utopian societies were unable to address 
the violence that plagued these people so much. 

My observations on French designs for the New World demonstrated for me some 
hypotheses, that scientific and mathematical principles apply to other metaphysical concepts, 
which had come to me in the fall of 2000. The most important of these ideas was that, in 
accordance to the theories of matter and anti-matter and time and anti-time, and the 
Uniqueness Theorem of differential equations of particular solutions (which will be referred 
to as “counters”), that the French adventurers (missionaries and philosphers) ultimately failed 
in their attempts to create a “new world,” in the Americas and in France. Matter and 
anti-matter destroy each other when they meet; in order to destroy the self-destructiveness of 
the Old World society, the French adventurers needed to discover a new conceptual basis that 
negated the ideas and assumptions which underwrote traditional early modern European 
social structures. The Uniqueness Theorem of differential equations states that there is only 
one general solution to a problem (which will be treated as an “anti”) but there are several 
particular solutions which are based on the circumstances of the problem (these will be 
treated as “counters”). The French thinkers failed to find the “anti,” the conceptual basis 
upon which to build their new society, that could cancel out the accepted philosophies lying 
beneath and driving self-destructive societies in Europe. Instead, early modem French New 
World theorists found a particular solution, or a “counter,” that was based on the 
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destructiveness and violence of their own Old World society. Early modern France was a 
society in which rigid definitions of superiors and their powers to dominate or shape the 
destinies of inferiors were considered critical for maintaining strictly-defined “order.” The 
French were also going through a very violent history because of civil wars. Ultimately, in 
response to the violence of the religious wars and peasant revolts, French rulers resorted to 
greater control over the people in the form of absolutism in attempt to restore order to the 
kingdom. In the unreality that the French intellectuals created in order to guide themselves 
into a “new world” in the Americas and in Europe, the French were unable to find an “anti” 
to the control issues and ideas of superiors versus inferiors. Instead, the French intellectuals 
committed their people to a “counter” which was based on the particular circumstances of the 
problem; they still felt that there were superiors and inferiors and that the inferiors needed to 
be controlled. So, in guiding a new society, they ultimately failed to eliminate the violence. 
This was obvious in the violence of the French Revolution and the movements it inspired. By 
the late eighteenth century, many French leaders, like Robespierre, Danton, and St. Just, 
would label Old Regime relationships between superiors and inferiors to be violent. 
However, their insistence on enforcing the new French society imposed the Reign of Terror 
and its bloodthirsty vengeance upon the people (whom they treated with constant suspicion). 

Early modern European “creation” appears to have been a dramatic failure. In 
order to live up to their idea of themselves as made in God’s image, the French missionaries, 
intellectuals, and revolutionaries wanted to be creators in this world. Unfortunately, they 
attempts at creation continued their own self-destructive tendencies. In the New World, the 
French dreams of social construction were based on destruction. The culture of the Indians 
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would be destroyed, and Africans would be enslaved. Being unable to find a way to create 
caused the French to be unable to provide an “anti” to the problems of the very misguided 
Old World society. Instead, they developed paternalism as a “counter” to the problem. This 
does not mean that the French did not, at times, have better ideas for creating a “new world,” 
and that they did not have the chance, at times, to form this new society. This just means that 
the French were unable to get past the problems of the society from which they came, though 
the New World was the best area in which to study “creation” because the Europeans became 
aware of the possibility of starting society-building anew. 
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